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No doubt, he suggests, you may 'evade the difficulty,* by
setting it up as 'an independent faculty, invested with both
intellectual and emotional attributes/ but this he regards as
'an unjustifiable assumption.' It is curious to pass from
Mr Stephen's frequent and for the most part just polemic
against 'separate and independent faculties,' to this state-
ment of difficulty, which has no existence and no meaning,
unless he regards emotion and understanding as without
common function and therefore an example of separate
faculties. Of course it is easy enough, by a natural resort
to the abstraction indispensable for human intercourse and
fixed in human language, to conceive of emotion without
adverting to any attendant thought, and mce versfc. And m
the states of mind wherein both meet, the varieties of
proportion in their admixture are almost infinite between
their respective zeros, represented, let us say, by the
absorbed mathematician and the storming termagant But,
for all that, I must confess my total unacquamtance, in the
world of human fact, with either feeling without idea, or
idea without feeling. In animal natures of more rudimentary
type, there are no doubt sensitive changes which may be
called infra-cognitive; and it is therefore legitimate to say
that sensation does mother se necessarily involve perception.
But the moment it is introduced into a self-conscious
nature, like ours, it becomes inseparably linked with
thought: it is known as a phenomenon of self: it is known
as an effect of what is other than self: it gives us an object,
and reveals us as subject, so that it is impossible to
conceive of a sentient or emotional state that tells us
nothing, and lives and dies as feeling, pure and simple.
The union of feeling with idea is therefore no unheard of
peculiarity in our moral self-consciousness, justifying Mr.
Stephen's demand, ' Make your choice between them; you
cannot have them both.' The discrimination of beauty is
no less a judgment and a feeling too, than the discnmin~
ation of right: nay, so, for that matter, is the discrimination
of pleasure as well: why then is the moralist alone to be
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